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The Emergence of a Unitive Worldview: A Framework for Global Flourishing 
 
 
Abstract 
 
This white paper explores the emergence of a Unitive Worldview and Narrative as an integrative 
response to the metacrisis—a convergence of ecological, social, epistemic, and existential 
breakdowns facing humanity. Building on the legacy of the Integrative Worldview suggestion 
introduced in Year One, this paper advances the discussion by weaving together insights from 
developmental psychology, systems thinking, Indigenous cosmologies, spiritual philosophy, 
quantum science, and regenerative design. We propose that the Unitive Worldview represents an 
evolutionary synthesis: one that transcends fragmentation and dualism by recognizing the 
relational, participatory, and co-creative nature of reality. Within this frame, flourishing is not 
merely an individual or material pursuit, but a systemic condition rooted in coherence—between 
self and other, society and ecology, inner life and outer systems. Eco-systemic flourishing is 
presented as a practical expression of this worldview shift, offering a values-based, 
developmentally grounded, and context-sensitive model for measuring and cultivating wellbeing 
across generations and cultures. By aligning ontology, ethics, education, and governance with the 
principles of interbeing and interdependence, the Unitive Worldview offers a compass for 
regenerating human and planetary systems. It invites policymakers, educators, researchers, and 
changemakers to co-create new paradigms of meaning, belonging, and resilience—fit for an 
interconnected and uncertain world. 
 
1. Introduction 
 
In an era of unprecedented complexity and transformation, five interrelated global crises highlight 
the urgency of adopting a more integrative worldview—one that transcends outdated paradigms 
and fosters a holistic, adaptive approach to the challenges of the 21st century. Technological 
disruption is rapidly reshaping economies, labor markets, and governance through artificial 
intelligence, automation, and digital realities, raising pressing questions about the future of work 
and societal structures (Brynjolfsson & McAfee, 2014; Ford, 2015). At the same time, ecological 
collapse, driven by climate change and biodiversity loss, poses existential threats to planetary 
survival, necessitating urgent systemic change (IPBES, 2019; IPCC, 2022). Alongside these 
environmental and technological shifts, geopolitical fragmentation—marked by rising 
authoritarianism, economic inequality, and the erosion of democratic institutions—fuels global 
instability and polarization (Fukuyama, 2018; Mounk, 2018).  
 
Compounding these crises is a meaning crisis, wherein the collapse of shared values and social 
disconnection leads to widespread existential uncertainty and disengagement (Putnam, 2000; 
Taylor, 2007). Finally, the proliferation of hyperreality and information warfare, driven by 
misinformation and the manipulation of subjective truths, has further eroded public trust in 
science, governance, and collective decision-making (Baudrillard, 1994; O’Connor & Weatherall, 
2019). These crises, though distinct in their manifestations, are deeply interconnected, reinforcing 
the need for an epistemological and cultural shift toward a more holistic, relational and systems-
based approach to global problem-solving. Only by integrating scientific materialism, wisdom 
traditions, and participatory governance can humanity navigate these profound challenges and co-
create a more resilient and sustainable future. 
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Our worldviews—our cognitive, social, and metaphysical lenses—directly influences decision-
making, policy, and societal structures. The limitations of reductionist materialism have 
contributed to environmental destruction and social alienation. Conversely, purely 
intuitive/spiritual perspectives often lack empirical grounding. An Integrative Worldview 
reconciles these extremes, offering a more complete epistemology for understanding and 
navigating complexity (Ellyatt, W. (2024). 
 
Many leading science communicators—such as Richard Dawkins and Daniel Dennett (Dawkins, 
2016; Dennett, 1995) present evolution not just as a biological theory, but as a complete worldview: 
one that claims life has no inherent purpose, and consciousness is simply a byproduct of brain 
chemistry. Philosopher Jamie Freestone critiques this, arguing that Darwinism, in its public form, 
often crosses the line from science into philosophy, promoting a vision of reality that denies 
meaning, teleology, and even moral agency (Freestone, 2021). Freestone doesn’t reject evolutionary 
science itself, but challenges the way it's framed—as if it necessarily implies a bleak, purposeless 
universe. He points out that this framing often goes unquestioned, even by those who teach and 
communicate science. In contrast, the Unitive Worldview takes consciousness seriously—not as an 
illusion, but as a meaningful and participatory part of the unfolding cosmos. Where the Darwinian 
story tends to flatten our inner lives, a Unitive Worldview and Narrative perspective invites a 
deeper integration of science, values, and human experience.  
 
Quantum Darwinism is a theoretical framework proposed by Wojciech Zurek (2009) that explains 
how the classical world emerges from the quantum substrate through a selection-like process, 
whereby certain quantum states proliferate through the environment and become the stable, 
objective reality we perceive—effectively acting as “fittest survivors” in a quantum evolutionary 
landscape. By showing how certain quantum information becomes redundantly imprinted in the 
environment—accessible to many observers—Quantum Darwinism provides a compelling account 
of quantum consensus, explaining why we collectively experience a stable, classical world despite its 
quantum roots. This supports the Unitive Worldview's emphasis on relationality, co-emergence, 
and the participatory nature of reality, where observation and entanglement are not merely passive 
processes, but formative acts of cosmic co-creation. 

 
 

     Figure 1:  Karmela Padavic-Callaghan, New Scientist Magazine, April 2025 
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The Transformation Age, as outlined by Smith (2025), represents a period of profound global 
instability characterized by technological singularity, ecological collapse, geopolitical 
fragmentation, and an epistemic crisis in meaning-making. These interwoven crises, collectively 
termed the Metacrisis, have exposed the limitations of existing worldviews—Traditional, Modern, 
and Postmodern—which fail to provide a sufficiently integrative framework for navigating 
complexity. Smith argues that an Integrative Worldview is emerging, synthesizing scientific 
inquiry, philosophical traditions, and systemic awareness to establish a new epistemological 
foundation.  
 
Central to this shift is the recognition that worldviews compete within the attention economy, 
requiring deliberate strategy to gain traction in intellectual, political, and media spheres. He 
emphasizes the need for a coordinated, network-driven approach that unifies disparate integrative 
movements, fosters "Big Picture" thinking, and builds an adaptive, self-replicating knowledge 
economy capable of challenging reductionist materialism (Collins, 1998). By leveraging 
metatheory, transdisciplinary research, and participatory governance models, an Integrative 
Worldview can provide a coherent response to the Metacrisis, ultimately influencing education, 
policy, and global decision-making. His work highlights the necessity of strategic competition, 
institutional engagement, and narrative coherence to shift collective consciousness and establish a 
new paradigm for planetary flourishing (Mastropietro & Vervaeke, 2024). 
 
2. The Psychological, Cognitive and Spiritual Foundations of Worldviews 
 
Worldviews are not only shaped by cultural and historical factors, but are also embedded in 
cognitive development and neurobiological processes. The distinction between dualistic and 
holistic thinking can be traced to hemispheric differences in brain function, as explored by 
McGilchrist (2023), who argues that the left hemisphere prioritizes reductionism and analysis, 
while the right hemisphere perceives relational and contextual wholes. Cognitive development 
theories from Piaget and Kegan (1994) highlight that individuals progress through structured 
stages of meaning-making, moving from egocentric and ethnocentric perspectives toward more 
complex, world-centric and integrative understandings. Integrating insights from neuroscience and 
developmental psychology into worldview studies helps explain why certain paradigms dominate 
at particular historical moments and why transitions between worldviews are often met with 
resistance 
 
The evolution of worldviews is also deeply intertwined with the development of human 
consciousness; a process explored through various integral theories. In his later work, particularly 
in The Farther Reaches of Human Nature (1971), the psychologist Abraham Maslow recognized that 
beyond self-actualization lies the drive for transcendence, where individuals seek experiences 
beyond the ego and personal fulfilment, connecting with broader existential and spiritual realities. 
Don Beck’s Spiral Dynamics Model (1996) identifies distinct value-memes (vMemes)—ranging 
from survivalist mindsets to holistic, integrative worldviews—each responding to specific 
environmental and cultural conditions. Similarly, Ken Wilber’s Integral Theory (2000) presents a 
framework in which human development unfolds across quadrants (individual, collective, internal, 
and external), levels (stages of consciousness), and lines (multiple intelligences). Richard Barrett’s 
Seven Levels of Consciousness Model (2016) maps the progression of human values from survival-
based needs to full self-actualization and societal contribution, illustrating how worldview shifts 
reflect deeper psychological and spiritual growth. And the Ecosystem Flourishing (ESF) 
Framework (Ellyatt, 2025) further expands this to encompass the importance of early human 
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development to the shaping of values and worldviews, together with the interconnected and 
nested nature of social, cultural and ecological development. 
 
The biologist and philosopher Alan Rayner  (2011) introduced the concept of inclusionality to 
describe the fundamental relationality of life. Rather than seeing organisms as isolated entities 
competing for space, inclusionality posits that all life exists through mutual responsiveness within 
fluid boundaries. According to Rayner, identity is not defined by fixed edges but by a continuous 
dynamic of interpenetration and co-creative flow. This ontological shift dissolves the false 
dichotomy between organism and environment and aligns closely with indigenous cosmologies, 
and process philosophy. This inclusional perspective is increasingly reflected in the work of 
contemporary science communicators who translate complex ecological interdependence into 
accessible, emotionally resonant narratives. Ed Yong, in An Immense World (2022), invites readers to 
perceive reality through the sensory lives of other species, dissolving the illusion of a single, 
human-centered world and echoing Rayner’s call to honor life’s dynamic relational boundaries. 
Zoe Schlanger (2024) documents how our food systems, health, and climate resilience are 
enmeshed with microbial, soil, and planetary networks—making visible the threads of dependency 
that conventional paradigms ignore. Sophie Pavelle (2025) meanwhile, uses storytelling and humor 
to cultivate intimacy with overlooked species and habitats, performing inclusionality through a 
narrative that bridges science and soul. Together, these voices affirm that reweaving worldview 
begins not only in ontology but also in perception and storytelling, where the boundaries between 
observer and observed, self and system, are gently undone. 
 
Pollock and collaborators (2024) frame our current civilizational moment as a time ‘between 
worlds’—a threshold marked by the collapse of Modernity and the nascent birth of a new cultural 
paradigm. In the Second Renaissance white paper, they argue that our compounding crises—
ecological, technological, social—are not isolated failures but symptoms of a deeper malaise: 
outdated views and values embedded in Modernity’s foundations. The solution is not to revert or 
merely reform, but to consciously evolve. This entails embracing a metamodern ethos—one that 
integrates scientific rigor with inner development, rationality with relationality, and progress with 
planetary care. The vision of a Second Renaissance is not a singular ideology but a pluralistic, 
global awakening: a “greenhouse” moment where new worldviews are cultivated in the dark, 
gestating a future rooted in interbeing, regenerative culture, and a reinvigorated sacredness of life.  
 
These models collectively highlight that human consciousness does not evolve in a linear fashion 
but through adaptive shifts, with each new level integrating yet transcending the previous stage. 
And the expanding Science of Consciousness further suggests that consciousness is an all-
encompassing, interconnected, and evolving phenomenon that integrates personal awareness 
within a broader universal quantum reality (Faggin, 2024). As humanity faces mounting global 
challenges, understanding these developmental processes becomes crucial in fostering a 
worldview that aligns with systemic and planetary well-being and that promotes compassionate 
understanding of the other. As highlighted by systems thinker Riane Eisler (2019) at the core of the 
major faiths — Hindu, Buddhist, Muslim, Hebrew, Christian — are the partnership values of 
sensitivity, empathy, caring, and nonviolence. These are the spiritual values that support the 
relationships we yearn for.  
 
Chinese Confucian philosophy, as articulated by Tu Weiming (2004), foregrounds an inherently 
relational view of the self—not as an isolated agent, but as a node within a network of ethical 
responsibilities. This contrasts with Western individualism and aligns with the Unitive emphasis 
on co-creative consciousness and moral cultivation through ritual and community. Ubuntu 
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philosophy from Sub-Saharan Africa emphasizes that “a person is a person through other 
persons.”. This relational ethic underpins governance, justice, and moral identity not as individual 
autonomy but as interdependence and mutual recognition (Ramose, M 1999). Similarly, Buen Vivir, 
emerging from Andean cosmologies, redefines prosperity as harmony with community and 
Pachamama (Mother Earth), challenging extractivist economic ethics and offering a viable 
framework for post-growth societies (Gudynas, E. 2011). 
 
Eastern philosophical traditions, especially Mahayana Buddhism, offer a fundamentally relational 
ontology—asserting that entities do not possess inherent existence but arise through dependent co-
origination (Loy, D. 2002). This stands in contrast to the Western metaphysical stance rooted in 
substance ontology, which sees entities as existing independently with relations formed 
subsequently. These divergent foundations have profoundly shaped cultural worldviews, from the 
Christian image of God as a self-existing omnipotent being to Buddhist views of reality as 
impermanent, interconnected flow. Integrating these ontologies invites a unitive understanding 
where being emerges through relationship. As supported by Nisbett’s The Geography of Thought 
(2003), Eastern and Western cultures differ not only philosophically but cognitively. Westerners 
tend to adopt an analytic lens—focusing on objects in isolation—while Easterners engage more 
holistically, perceiving relationships and context. 
 
Pollock (2025) has more recently explored a set of “Four Noble Beliefs” as a spiritual and cultural 
scaffold for navigating the metamodern condition. These beliefs are not doctrinal assertions, but 
guiding orientations: (1) Life is sacred, (2) We are one, (3) We can know, and (4) We can choose.  
Together, they frame a worldview in which reverence for life, collective interdependence, epistemic 
humility, and moral agency are central. These beliefs serve to counteract the dominant narratives of 
nihilism, alienation, and techno-determinism that often define late modernity. They offer a simple 
yet profound compass for reorienting individual and societal trajectories toward flourishing and 
responsibility. Aligned with the Unitive Worldview, these principles provide a trans-ideological 
anchor that honors both the inner and outer dimensions of transformation—bridging ecological 
ethics, participatory governance, and consciousness development. 
 

 
 
Figure 2: Pollock, Life Itself 2025 
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Figure 3: Pollock, Life Itself 2025 
 
3. The Influence of Language on Worldviews 
 
Language is one of the most powerful—and often overlooked—constructs shaping how humans 
experience and interpret reality. It is not merely a passive medium for describing the world but an 
active agent in constructing it. This idea, rooted in the Sapir-Whorf hypothesis (1929) posits that the 
structure of a language can influence, and even determine, the habitual thought patterns of its 
speakers. A significant linguistic distinction exists between verb-based and noun-based languages. 
Indigenous and Eastern languages frequently emphasize verbs, processes, and relationships—
portraying the world as dynamic, interdependent, and constantly in flux. By contrast, most 
Western Indo-European languages are dominated by nouns, reflecting and reinforcing a 
worldview that prioritizes discrete entities, static objects, and linear causality. 
 
The philosopher Alfred North Whitehead, a pioneer of process philosophy, offered a radical 
alternative to the static, object-oriented metaphysics dominant in Western thought. In his seminal 
work Process and Reality (1929), Whitehead proposed that reality is fundamentally composed not of 
things but of events and relationships—what he called “actual occasions.” Language that fixates on 
nouns, he argued, obscures the dynamic, ever-unfolding nature of existence. He believed that this 
“fallacy of misplaced concreteness”—treating abstracted nouns as if they were the real foundations 
of experience—was a core epistemological error of Western civilization. His work resonates deeply 
with Indigenous verb-based languages, which foreground becoming over being, relation over 
separation, and flow over fixity. 
 
Robin Wall Kimmerer vividly explores this in Braiding Sweetgrass (2013), describing how her 
ancestral language treats rivers, rocks, and winds as animate and alive—not as objects, but as living 
expressions of being. She suggests that the loss of this verb-rich linguistic form has contributed to a 
diminished sense of relational responsibility in Western culture. Similarly, Benjamin Lee Whorf's 
research on Hopi time (1956) reveals that their language perceives time as cyclical and emergent 
rather than segmented and fixed, highlighting a radically different temporal consciousness. 
 
Indigenous educator Don Trent Jacobs (Four Arrows, 2006) extends this insight by linking verb-
based languages to what he calls the Indigenous worldview—a cognitive framework that emphasizes 
harmony, kinship, and ecological integrity. He argues that the historical shift from verb-rich, 
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relational language to objectifying, noun-based language parallels the rise of dominator cultures 
over participatory ones. Jacobs emphasizes that this linguistic shift was not only semantic but 
civilizational, severing deep connections between humans and the more-than-human world. 
Reclaiming Indigenous linguistic patterns, he argues, can catalyze what he calls “epistemic 
healing” and support a return to worldviews grounded in interbeing. 
 
The Unitive Narrative, drafted by members of the SDG Thought Leaders synergy circle of the 
Evolutionary Leaders, seeks to provide an emergent cosmological, planetary, interspiritual and 
societal foundation to serve and support the conscious evolution of humanity (2021). This 
recognizes a fundamental interbeing; interconnectedness, interdependence and belonging, where 
regenerative and sustainable development is a natural outcome of a world that works for all people 
and the planet. 
 
These findings carry profound implications for worldview evolution. If language both reflects and 
shapes consciousness, then cultivating a Unitive Narrative and Worldview may require not only 
philosophical and ethical shifts but also linguistic re-patterning. By consciously engaging with verb-
rich expressions, relational metaphors, and indigenous linguistic wisdom, we may begin to 
reattune our minds to a world that is alive, interconnected, and in constant becoming.  
 
4. The Contribution of Mathematical Thinking  
 
Mathematics, often perceived as abstract and reductionist, is undergoing a quiet renaissance—one 
that repositions it as a language of relationality, pattern, and emergence. Within the framework of a 
Unitive Worldview, mathematics is not merely a tool of measurement or control but a form of 
cognitive ecology: a way of perceiving and modelling the interwoven dynamics of life, mind, and 
matter. Traditionally, Western mathematics has been shaped by principles of linearity, dualism, 
and discrete logic—mirroring the substance ontology and mechanistic thinking of the Cartesian-
Newtonian worldview. However, emerging streams of relational mathematics, topology, systems 
dynamics, and process geometry point toward a deeper paradigm: one where mathematics maps 
movement, transformation, and co-arising rather than static things. 
 
Philosophers such as Alfred North Whitehead (1929) viewed both language and mathematics as 
foundational to process philosophy, describing the universe as composed of patterns of unfolding 
events rather than fixed objects. Lere Shakunle's Transfigural Mathematics (2012) offers a decolonial, 
African-rooted approach that challenges the rigidity of classical logic, embracing fluidity, 
ambiguity, and non-oppositional relationships as essential mathematical realities. Similarly, 
Lynnclaire Dennis's Mereon Matrix (2018) employs toroidal geometry and harmonic resonance to 
reveal the deep structure of systemic coherence and change. These models offer alternative logics 
and geometries better suited to modelling complex living systems, educational ecologies, and even 
spiritual experience. 
 
At the biological level, Alan Rayner’s inclusionality suggests that identity and form emerge from 
fluid relational boundaries, not rigid enclosures—calling for mathematical representations that can 
express gradients, flows, and reciprocal influence. Meanwhile, new developments in category 
theory and network mathematics are providing scaffolding for visualizing multilevel coherence—
ideal for modelling complex ethical, ecological, and societal systems ( Lawvere, F. W., & Schanuel, 
S. 2009).  
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Physicist David Bohm (1917–1992) was one of the 20th century’s most original thinkers—
challenging the fragmented worldview of classical physics and proposing instead a holistic vision 
of the universe grounded in relationship, flow, and deep order. At the heart of Bohm’s thought is 
the concept of the Implicate Order: a foundational reality in which everything is enfolded into 
everything else, and the visible world (the “Explicate Order”) emerges through patterns of 
unfolding and enfolding. This view radically departs from the mechanistic paradigm of separate 
objects and static laws, offering instead a cosmos of wholeness in motion. Bohm’s ideas were once 
considered metaphysical by many in the scientific establishment, but modern research is 
increasingly validating and extending his vision—particularly in quantum physics, biology, and 
systems theory. While mainstream interpretations of quantum mechanics often treat this 
phenomenon as mathematically acceptable but philosophically opaque, Bohm’s model provides a 
coherent ontological explanation: the entangled particles are not two things acting mysteriously at 
a distance, but two expressions of a deeper, unified whole. 
 
In 2022, physicists Alain Aspect, John Clauser, and Anton Zeilinger were awarded the Nobel Prize 
for their groundbreaking experiments on quantum entanglement, confirming that particles once 
connected remain instantly correlated across vast distances, regardless of space-time separation.  
These developments support Bohm’s notion that the universe operates not through linear cause 
and effect, but through holomovement—a ceaseless unfolding of order, with mathematics as the 
language of this dynamic structure. Bohm’s ideas are also finding echoes in quantum biology, 
where coherence and entanglement are observed in phenomena such as: 
 

• Photosynthesis, where energy transfer appears to exploit quantum superposition. 
• Avian navigation, where birds may detect magnetic fields via entangled molecules. 
• Neural coherence and brain activity, where holistic synchrony is increasingly recognized 

as crucial for cognition and consciousness. 
 

Bohm warned that language itself reinforces fragmentation—through subject-object grammar, 
linear logic, and binary oppositions. He advocated for a new kind of dialogue and thought process 
(e.g., Bohmian Dialogue) that fosters collective coherence, mutual listening, and participatory 
awareness. This is deeply relevant to today’s search for a Unitive Worldview, where 
communication is seen not as information transfer but meaning-in-action—a co-evolving process of 
understanding. In this unitive context, mathematics becomes not a neutral tool but a creative 
discipline of resonance—helping us see and shape the patterns that sustain life. Its evolution from 
abstraction to relation, from fixed forms to dynamic interactions, mirrors the broader shift from 
fragmentation to integration.. 
 
5. The Evolution of Worldviews 
 
Throughout history, humanity’s evolving worldview has shaped how societies understand reality, 
construct meaning, and engage with the world. From the interconnected and cyclical perspectives 
of Indigenous and animistic traditions, which emphasize relationality and reciprocity with nature 
(Narvaez and Four Arrows., 2022; Armatas et al., 2016; Turner & Clifton, 2009), to the Axial Age 
religions and philosophies, which introduced structured moral frameworks and linear conceptions 
of time (Bellah, 2011; Stuart-Glennie, 1873), each stage of intellectual and spiritual evolution has 
profoundly influenced human thought and culture. The Scientific Revolution and rationalism 
further transformed worldviews by prioritizing empirical observation, mechanistic thinking, and 
the pursuit of objective knowledge, laying the groundwork for modern scientific progress (Shapin, 
1996; Dear, 2001). In contrast, Postmodernism and relativism critiqued the foundations of objective 



Galileo Commission Worldviews Study White Paper– Year Two  

Galileo Commission  9 

truth and centralized authority, emphasizing the constructed nature of knowledge and power 
dynamics (Lyotard, 1984; Foucault, 1980).  
 
Today, as the limitations of fragmented worldviews become increasingly evident in addressing 
global crises, an Emerging Unitive Worldview seeks to integrate scientific materialism, spiritual 
insight, and systems thinking, fostering a more holistic and adaptive understanding of reality 
(Capra, 1996; Laszlo, 2004). By synthesizing diverse perspectives from past and present, this 
evolving paradigm offers a pathway for navigating complexity and fostering a more sustainable 
and interconnected future. Human worldviews have evolved through distinct paradigms: 

 
Dimension Dualistic/Linear 

(DLW) 
Holistic/Non-linear 
(HNW) 

Unitive Worldview 

Nature Resource to exploit Living system Interdependent with 
humans 

Human 
Identity 

Autonomous self Relational being Co-creative consciousness 

Knowledge Reductionist, silos Intuitive, emergent Integrated epistemology  
Governance Centralized, 

hierarchical 
Decentralized, 
participatory 

Systemic, adaptive 

Time 
Perspective 

Linear, short-term Cyclical, long-term Evolutionary and 
intergenerational 

Economy Growth-focused, 
extractive 

Regenerative, 
cooperative 

Supporting holistic well-
being  

 
Table 1: The Evolution of Worldviews 
 
6. A Unitive Framework  

. 
Worldview development can be understood as a progressive process influenced by cultural, 
cognitive, psychological and spiritual factors. Initially, individuals acquire conditioned beliefs, 
shaped by their upbringing, education, and social norms, aligning with theories of socialization 
and cultural transmission (Berger & Luckmann, 1966; Vygotsky, 1978). As individuals encounter 
cognitive dissonance, they are exposed to conflicting perspectives that challenge their existing 
frameworks, a process articulated by Festinger’s (1957) cognitive dissonance theory, which 
explains how contradictions in belief systems stimulate adaptation and revision. This often leads to 
an individuated perspective, wherein individuals actively explore diverse worldviews through 
personal inquiry, self-reflection, and experiential learning, aligning with Kegan’s (1994) concept of 
self-authorship in adult development. The next stage, integrative awareness, reflects an ability to 
synthesize multiple perspectives, recognizing their interconnections within a broader 
epistemological framework. This aligns with Wilber’s (2000) integral theory, which suggests that 
cognitive and spiritual development moves toward higher-order integration, embracing both 
rational analysis and experiential insight. Finally, unitive consciousness emerges as an advanced 
stage of worldview development, characterized by a systemic, relational, and participatory 
approach to reality (Laszlo, 2004; Capra, 1996). This stage reflects the holistic perspective found in 
systems thinking, transpersonal psychology, and non-dual philosophies, emphasizing the 
interdependence of all phenomena and the participatory nature of human experience within the 
cosmos (Currivan, 2023). 
 
Metatheorist Nick Hedlund (2010) offers a powerful lens for navigating the complexity of today’s 
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fragmented intellectual landscape. His work in integrative metatheory doesn’t just add another 
voice to the conversation—it seeks to help us organize the conversation itself. Drawing on 
developmental psychology, systems theory, and philosophy of science, Hedlund’s approach offers 
a way to compare, translate, and align differing worldviews without collapsing them into a single 
frame. This kind of meta-perspective is vital for the Unitive Worldview, which seeks to honor 
diversity of thought while cultivating coherence and collective intelligence. Hedlund’s work 
reminds us that integration is not homogenization—it is the art of holding difference in 
relationship, and doing so in a way that deepens both meaning and possibility. 
 
Complementing this metamodern framing is De Witt and Hedlund’s Integrative Worldview 
Framework (2017), which maps the landscape of worldview diversity across ontological, 
epistemological, ethical, anthropological, and societal dimensions. The IWF categorizes four 
dominant worldviews—Traditional, Modern, Postmodern, and Integrative—not as linear stages, 
but as coexisting paradigms that inform public discourse and political culture. By revealing how 
these worldviews both clash and complement each other, the IWF encourages ‘reflexive 
communicative action’,  enabling deeper mutual understanding across ideological divides. The 
framework aligns strongly with the Unitive Worldview’s commitment to systemic coherence and 
narrative pluralism, offering a metacognitive lens through which worldview development can be 
both understood and guided. It advocates not only for developmental progression but also for 
cultural empathy, recognizing each worldview’s partial truth and unique contribution to the whole 
 
7. The Ethics of a Unitive Worldview 
 
Ethics serves as the foundational compass guiding human actions, decisions, and worldview 
transformations, shaping how individuals and societies interpret and navigate complexity, 
uncertainty, and interconnectedness. From an evolutionary perspective, ethical systems emerged as 
adaptive mechanisms to facilitate cooperation, trust, and cohesion within communities. These early 
forms of ethics were primarily local, governing immediate relationships and interactions among 
individuals within smaller groups or tribes. With the expansion of human societies and the rise of 
civilizations, ethics evolved to accommodate broader societal structures, cultural diversity, and 
increasingly complex interdependencies. Philosophers like Aristotle emphasized virtues as central 
to ethical life, focusing on individual character within community contexts. Ethical frameworks 
continued to evolve through religious teachings, cultural traditions, and philosophical inquiry, 
progressively expanding their scope to consider broader human concerns, societal well-being, and 
justice. Moral systems in East and West then steadily diverged over time. While Western ethical 
traditions often pursued top-down systematization, as seen in deontological rules, utilitarian 
calculus, or divine commandments, Eastern traditions tended to emphasize bottom-up moral 
cultivation through cultural practice, spiritual training, and relational harmony.  
 
In contemporary times, ethics faces unprecedented challenges due to globalization, technological 
advancement, and ecological crises. Hans Jonas (1984) introduces the concept of the "Imperative of 
Responsibility," arguing that in a world profoundly shaped by human technology, ethical systems 
must adapt to prioritize planetary health and intergenerational equity. This forward-thinking 
imperative aligns closely with deep ecology, as articulated by Arne Naess (1989), which advocates 
a radical shift from anthropocentric ethics toward biocentric interconnectedness, emphasizing that 
human flourishing is deeply intertwined with ecological integrity and diversity. Regenerative 
ethics, highlights reciprocity and mutual nourishment between humans and nature, proposing an 
ethical model based on regeneration rather than exploitation. Participatory ethics, as articulated by 
Bai et al. (2020), further supports this transformative shift, advocating for ethical frameworks that 
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emerge through inclusive participation, dialogue, and collective decision-making, affirming the 
interconnectedness of all life forms and fostering cooperative responsibility. 
 
Joseph Henrich’s research in The WEIRDest People in the World (2020) reveals how Western ethical 
sensibilities—emphasizing individual autonomy, universal moral rules, and impersonal trust—
emerged from the historical dismantling of kin-based structures by the Western Church. This 
cultural shift toward nuclear families and voluntary institutions fostered the development of 
analytic thinking, self-regulation through guilt, and abstract principles of fairness. In contrast, 
many non-WEIRD societies maintain relational ethics grounded in kinship, communal duty, and 
shame-based social regulation. Understanding these diverse moral foundations underscores the 
importance of cultivating an ethical framework that honors both individual agency and collective 
responsibility, blending systematized principles with culturally cultivated virtues. 
 
Practically, adopting a Unitive Worldview requires a comprehensive ethical shift towards systems 
thinking, encompassing governance, economics, and technological innovation. Policies must 
emphasize collaboration, reciprocity, and accountability, ensuring that decisions made today 
contribute positively to long-term ecological and social resilience. This ethical transformation 
involves integrating ecological wisdom into governance, redefining economic success to prioritize 
sustainability and equity, and aligning technological progress with ecological boundaries and 
social justice principles. Ultimately, unitive ethics guides humanity toward a collective future that 
honors interconnectedness, reciprocity, and the flourishing of both human and non-human life.  
 
In moving toward a Unitive Worldview, ethics must also evolve—from a system of abstract rules 
or individual duties into a living practice of relational responsibility. Traditional Western ethical 
frameworks—such as utilitarianism or deontology—have focused on individual action and 
universal principles, often divorced from context, culture, or community. In contrast, many global 
traditions—including Ubuntu in Africa (Ramose, 1999), Confucian relational ethics (Tu, 2004), and 
Indigenous kinship-based moral systems—emphasize the embeddedness of moral life within 
relationships, place, and spiritual cosmology. These systems point toward a form of embodied 
ethics grounded in reciprocity, mutual care, and collective accountability, where virtue is 
cultivated through ritual, dialogue, and lived example, rather than imposed externally. Such 
approaches resonate with emerging ethical paradigms in fields like bioethics, restorative justice, 
and climate governance, which increasingly call for deeper reflection on intergenerational and 
planetary responsibility (Young, 2011). As moral philosophers like Nel Noddings (2013), Kwame 
Gyekye (1997), and Tu Weiming (2004) have argued, the future of ethics lies not in codifying 
conduct, but in nurturing wisdom, empathy, and right relationship within increasingly pluralistic 
and interconnected societies. 
 
8. Consciousness and Wellness: Reuniting Mind, Body, and World 
 
Wellbeing is more than the absence of illness—it is a state of conscious coherence between mind, 
body, society, and environment. Within the emerging Unitive Worldview, health is not just 
biological stability, but a relational process of integration, presence, and wholeness. It involves 
restoring dynamic balance—within the self, across communities, and between humanity and the 
living Earth. Across the world’s cultures, ancient healing systems have long emphasized a 
relational and spiritual approach to wellbeing. Ayurveda, Traditional Chinese Medicine, and 
African and Indigenous cosmologies understand illness not as an isolated dysfunction, but as a 
disruption in energetic, social, or spiritual harmony (Kaptchuk, 2000; Kleinman, 1980; Schillaci, 
2018). Healing practices often engage ritual, plants, breath, sound, and altered states of 
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consciousness, reflecting a cosmology in which human life is embedded within larger webs of 
meaning and relationship (Schultes et al., 2001; Grof, 1985). In shamanic traditions, healing 
involves accessing expanded states of awareness—often facilitated by plant medicines such as 
ayahuasca, iboga, and psilocybin—in order to retrieve lost parts of the psyche, reconnect with 
ancestry, and release collective trauma (Labate & Cavnar, 2014). These are not pharmacological 
interventions but relational experiences, deeply embedded in ceremonial practice, ethics, and 
cosmology. Modern science is now catching up to these ancient insights. Psychedelic-assisted 
therapy, trauma-informed somatics, and neurobiology all point to the plasticity of consciousness 
and its healing potential when guided with intentionality, integration, and relational safety 
(Carhart-Harris et al., 2016; Griffiths et al., 2018; Timmermann et al., 2021). 
 

A crucial dimension of the Unitive Worldview is the return to the body—not just as a physiological 
system, but as a living, sensing, knowing field of consciousness. Embodiment is the practice of 
inhabiting one's body with awareness, rather than dissociating into abstraction or over-
identification with thought. It is increasingly recognized as essential for trauma healing, emotional 
regulation, spiritual awakening, and sustainable transformation. Leading practitioners such as 
Peter Levine (Somatic Experiencing), Bessel van der Kolk (The Body Keeps the Score), and Pat Ogden 
(Sensorimotor Psychotherapy) have shown how trauma is stored in the body and how healing 
must involve somatic integration, not just cognitive processing (van der Kolk, 2014; Levine, 2010). 
Practices like yoga, dance, breathwork, and conscious movement create space for this embodied 
reconnection—rewiring the nervous system and restoring aliveness. In parallel, contemporary 
teachers such as Thomas Hübl emphasize the integration of inner development and collective 
trauma work. Through the Pocket Project and the annual Collective Trauma Summit, Hübl has 
pioneered relational and contemplative processes to access transgenerational trauma and support 
healing at the level of groups, cultures, and history. His work weaves embodiment, mysticism, 
neuroscience, and systemic awareness into a living practice of social healing (Hübl, 2020). 
 

Once confined to monasteries and mystic traditions, mindfulness and contemplative practice have 
now entered mainstream medicine, education, and corporate culture. Inspired by Buddhist and 
yogic roots, the modern mindfulness movement—popularized by figures like Jon Kabat-Zinn—has 
shown measurable benefits for stress reduction, immune function, emotional regulation, and 
cognitive flexibility (Kabat-Zinn, 2005). But beyond its therapeutic utility, meditation is a gateway 
to inner stillness, transpersonal awareness, and participatory knowing. When practiced in depth, it 
supports the Unitive insight that self and world arise together in a fluid, co-emergent field of 
consciousness. Importantly, mindfulness is now converging with trauma-aware practices, giving 
rise to “trauma-sensitive mindfulness” (Treleaven, 2018), which recognizes the need to approach 
stillness with care, attunement, and embodied presence. In this way, ancient techniques are being 
reintegrated with modern psychological insight to support both personal and collective healing. 
 
In the Unitive frame, wellbeing is a systemic condition. It cannot be achieved solely through 
individualized self-care or pharmaceutical treatment—it must be co-created through culture, 
ecology, justice, and consciousness. Trauma—personal, ancestral, and societal—must be addressed 
not just within therapy rooms, but through relational ecosystems that support safety, belonging, 
and regeneration. This expanded view of healing calls for integrative models that honor 
embodiment, ritual, science, and soul. The fusion of ancient plant medicine, somatic intelligence, 
contemplative wisdom, and collective trauma work is not a return to the past but an evolution of 
human potential toward coherence and compassion. 
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In alignment with the Unitive Worldview’s emphasis on relational and holistic healing, there is a 
growing global movement toward Integrative Health Models that combine biomedical, 
psychological, spiritual, and cultural dimensions of care. The World Health Organization (WHO) 
has increasingly acknowledged the importance of traditional, complementary, and integrative 
medicine in advancing universal health coverage, particularly in low- and middle-income contexts 
where Indigenous and community-based healing systems remain central (WHO, 2022). Countries 
such as Brazil, India, China, and South Africa have developed national policies that formally 
integrate Ayurvedic, Chinese, and Indigenous practices alongside Western medicine. Similarly, 
institutions like the Osher Centers for Integrative Medicine and the Global Wellness Institute 
promote care systems that support the whole person—addressing mind, body, spirit, and 
environment in dynamic relationship. These models reflect a shift from disease-focused 
intervention to flourishing-oriented care, resonating with ancient wisdom traditions and new 
neuroscience alike. As healthcare systems face rising chronic illness, mental distress, and ecological 
disruption, integrative models offer a pathway to more culturally attuned, preventative, and 
regenerative healing ecosystems. 
 
9. Measuring What Matters: Global Approaches to Wellbeing and the Evolution 
Toward Eco-Systemic Thinking 
 
As the limitations of GDP-based development become increasingly apparent, global efforts to 
redefine and measure wellbeing have grown in urgency and scope. While conventional models 
have focused on economic outputs and individual health metrics, an expanding array of 
frameworks now seek to reflect the relational, cultural, spiritual, and ecological dimensions of 
human flourishing (Fioramonti, 2017; Costanza et al., 2009). Notably, international initiatives such 
as Bhutan’s Gross National Happiness (Ura et al., 2012), the OECD Better Life Index (OECD, 2020), 
and the UN Human Development Index (UNDP, 2020) have all advanced alternative ways to 
evaluate societal progress. Latin American conceptions of Buen Vivir center on harmony with 
community and nature (Gudynas, 2011), while Japan’s Ikigai emphasizes meaning, balance, and 
belonging (Garcia & Miralles, 2017). Each of these reflects distinct ontological and ethical 
foundations, shaped by regional cosmologies and worldviews (Santos, 2014). 
 
In academic and policy settings, there is a growing consensus that flourishing includes measurable 
domains such as meaning, relationships, character, health, and financial stability (VanderWeele, 
2017; Seligman, 2011). However, even these multidimensional models often reflect Western-centric 
assumptions about autonomy, rationality, and self-realization. By contrast, Indigenous and non-
Western paradigms offer embodied and communal understandings of wellbeing. These emphasize 
reciprocity, cosmological alignment, and the embeddedness of self within land, ancestry, and 
spiritual life. 
 
Across the globe, there is growing momentum among governments to redefine how societal 
progress is measured, moving beyond the narrow lens of Gross Domestic Product (GDP) to 
embrace more holistic indicators of human and ecological wellbeing (Fioramonti, 2017; Stiglitz, Sen 
& Fitoussi, 2009). Countries such as New Zealand, Wales, Iceland, Scotland, and Finland have 
begun implementing wellbeing-focused public policies, budgets, and legal frameworks that 
prioritize health, sustainability, equity, and social cohesion (Wellbeing Economy Governments, 
2023). In particular, New Zealand’s Wellbeing Budget, introduced in 2019, set a precedent by using 
intergenerational wellbeing indicators to guide fiscal and social investment (New Zealand 
Treasury, 2019). 
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Collaborative networks such as the Wellbeing Economy Governments (WEGo) initiative reflect this 
global shift, seeking to reorient policy toward what truly matters for people and planet. The 
OECD’s Better Life Index and its companion report How’s Life? have also expanded international 
benchmarks to include health, education, work-life balance, environment, and subjective wellbeing 
(OECD, 2020). Among leading contributors to this space, the Carnegie UK Trust has played a 
significant role in embedding wellbeing frameworks in governance, particularly in Scotland and 
Northern Ireland. Their reports, including Measuring What Matters (2011) and Gross Domestic 
Wellbeing (2021), emphasize the need for participatory, values-driven measures that reflect the lived 
experience of diverse communities (Carnegie UK Trust, 2021). Similarly, the Centre for Thriving 
Places in the UK, Tyler VanderWeele’s Human Flourishing Program at Harvard, and the World 
Happiness Report—co-authored by Richard Layard and Jeffrey Sachs—have all contributed 
substantial empirical and policy guidance for wellbeing-centered societies. 
 
This growing interest presents major opportunities: the chance to align public policy with what 
actually contributes to human flourishing, to embed long-term thinking in political systems, and to 
develop cross-sectoral approaches that bridge health, education, justice, and environmental 
stewardship. However, significant challenges remain. These include: ensuring that wellbeing 
measures reflect cultural and contextual diversity; avoiding the reduction of subjective wellbeing 
to narrow survey metrics; developing governance systems capable of integrating qualitative data 
and lived experience; and maintaining political will over time. Moreover, there is increasing 
recognition that wellbeing must be understood not just as a set of outcomes, but as a dynamic, 
developmental, and systemic condition. Frameworks like Sen and Nussbaum’s Capability 
Approach, the Inner Development Goals, and more recently, the Eco-Systemic Flourishing (ESF) 
Framework offer pathways to navigate this complexity. ESF, for example, introduces a values-
based, developmentally informed structure for evaluating wellbeing across nested domains—from 
individual growth to societal cohesion and planetary resilience (Ellyatt, 2025). As the landscape 
evolves, such integrative models may offer the coherence needed to unite empirical rigor with 
ethical vision, enabling societies to measure what truly matters—for this generation and those to 
come. 
 
A particularly significant development in the global wellbeing movement is the growing 
commitment to the rights and interests of Future Generations. This shift reflects an emerging 
ethical recognition that governance must extend beyond electoral cycles to safeguard the long-term 
flourishing of people and planet. Notable leadership in this area includes Wales' Well-being of 
Future Generations Act (2015)—a pioneering piece of legislation requiring public bodies to act in 
ways that protect the ability of future generations to meet their needs (Welsh Government, 2015). 
Inspired by this model, countries such as Scotland, Ireland, Finland, and South Korea have 
initiated similar explorations into intergenerational policymaking, often framed within broader 
wellbeing or climate justice agendas (Slade et al., 2023).  
 
At the global level, the United Nations has called for a formal Declaration on Future Generations 
and is moving toward appointing a UN Special Envoy for Future Generations, as proposed in the 
Our Common Agenda report and expected to be ratified at the 2024 Summit of the Future (UN, 2021; 
UN DESA, 2023). These efforts are complemented by civil society initiatives such as the Global 
Alliance for the Rights of Future Generations, the Omidyar Network’s Long-Termism Project, and 
the Future Generations Commission led by Sophie Howe and, more recently, Derek Walker in 
Wales. Interfaith declarations, including Pope Francis’s Laudato Si’, further support the integration 
of ecological, cultural, and spiritual foresight into governance (Francis, 2015). 
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Taken together, these shifts reflect not just a policy evolution but a broader epistemic awakening—
an acknowledgment that flourishing must be understood in intergenerational, systemic, and 
ecological terms. Whether through wellbeing indices, education reforms, or rights of nature 
legislation, a new societal compass is emerging—one that orients toward future generations as 
active stakeholders in the present. 
 
10. The Role of Technology  
 
Technology is both a driver and a disruptor of worldviews. The acceleration of artificial 
intelligence (AI), virtual reality, and decentralized networks is reshaping cognition, social 
structures, and governance models (Kurzweil 2006). Emerging technologies have the potential to 
either amplify reductionist control mechanisms or support decentralized, participatory intelligence 
in alignment with a unitive paradigm. Philosophers of technology like Martin Heidegger warned 
of the “enframing” nature of technology, which risks reducing the world to a mere resource 
(Heidegger, 1977), while Marshall McLuhan argued that media technologies fundamentally shape 
human perception and societal organization (McLuhan, 1964). Ethical considerations around AI 
consciousness, automation, and surveillance capitalism must be integrated into worldview 
discussions to ensure technological development supports human and planetary flourishing 
(Zuboff, 2019). 
 
Nick Bostrom has highlighted the existential risks of artificial superintelligence, cautioning against 
unchecked AI growth (Bostrom, 2014), while Kevin Kelly envisions a co-evolutionary relationship 
between humans and technology, where emerging intelligence augments rather than replaces 
human capabilities (Kelly, 2016). Reid Hoffman, co-founder of LinkedIn and a prominent venture 
capitalist, emphasizes the importance of ethical frameworks in AI development to ensure 
technologies benefit society as a whole (Hoffman, 2023). In recent discussions, the entrepreneur 
Peter Diamandis has engaged with leading AI thinkers such as Mo Gawdat, former Chief Business 
Officer at Google [X], who advocates for a conscious approach to AI development (Gawdat, 2021), 
and Salim Ismail, founding executive director of Singularity University, who explores how 
exponential technologies can address global challenges (Ismail, 2014). Additionally, Richard 
Socher, CEO of you.com and former Chief Scientist at Salesforce, emphasizes the transformative 
potential of AI in enhancing human capabilities (Socher, 2022). In the realm of decentralized and 
participatory systems, Don Tapscott has advocated for blockchain, and distributed ledgers as 
means of reshaping governance and economic models toward greater transparency and inclusivity 
(Tapscott, 2016). As technology accelerates, integrating insights from these thinkers will be critical 
in determining whether it entrenches hierarchical control or facilitates a more distributed and 
conscious global intelligence. 
 
As technological acceleration converges with ecological decline, artificial intelligence (AI) emerges 
not merely as a computational tool, but as a civilizational pivot point. Mo Gawdat (2021) envisions 
AI as a force for abundance, capable of solving humanity’s grand challenges. However, thinkers 
like Nate Hagens (2022) caution that such visions often ignore fundamental energetic and 
ecological constraints, a condition he terms “energy blindness.” Reconciling these perspectives 
requires a regenerative synthesis—what we term Regenerative Intelligence—in which AI is 
developed not to maximize growth, but to align human systems with the energy, material, and 
ethical limits of the biosphere. 
 
Drawing on Elinor Ostrom’s (1990) insights into polycentric governance, Regenerative AI can be 
designed to enhance the stewardship of commons—such as watersheds, soil systems, and local 
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economies—through participatory, context-aware decision-making. Inspired by Daniel 
Schmachtenberger’s (2020) work on civilizational sensemaking and “Game B” systems, AI can be 
reframed as a partner in planetary coordination, supporting resilience, complexity, and diversity 
rather than monoculture and control. Moreover, the work of Riane Eisler (2019) and Donella 
Meadows (2008) suggests that technology must be embedded within partnership-based, systemic 
worldviews to avoid reinforcing domination-based patterns. 
 
Rather than pursuing artificial superintelligence in a vacuum, the Unitive Worldview invites us to 
embed interbeing, right relationship, and ecological coherence into the very architecture of our 
technological systems. Regenerative Intelligence represents the fusion of wisdom traditions, 
systems ecology, and ethical AI design—focusing machine learning on bioregional health, 
degrowth-aligned innovation, and post-extractive futures. This approach embodies a sacred 
techno-realism: honoring the limits of the Earth while unleashing the power of intelligence—
human and artificial—for planetary flourishing. 
 
11. Cultural Narratives and the Expressive Arts 
 
The arts and culture have played a fundamental role in shaping early human societies, significantly 
influencing social cohesion, collective identity, and evolutionary success. Artistic expression, 
ranging from cave paintings and sculptures to music and ritual dances, was integral not only for 
aesthetic and spiritual purposes but also for facilitating communication, storytelling, and the 
transmission of essential knowledge across generations (Lewis-Williams, 2002). Cultural practices 
and rituals, often interwoven with artistic elements, fostered cooperative bonds within groups, 
aiding in the development of shared norms, values, and belief systems crucial for survival in 
challenging prehistoric environments (Dissanayake, 2000). Furthermore, the creative impulse and 
symbolic thinking characteristic of early art contributed significantly to cognitive development, 
enabling humans to envision future scenarios, innovate tools, and adapt dynamically to changing 
ecological conditions (Mithen, 1996). Thus, far from mere decoration or entertainment, the arts and 
cultural expressions were indispensable in forging resilient, adaptive, and cohesive human 
communities, laying foundational frameworks that continue to underpin social life today (Donald, 
2001). 
 
Cultural narratives and artistic expression play a crucial role in shaping worldviews. Storytelling, 
art, music, film, and literature act as cognitive bridges between lived experience and meaning-
making (Dor, 2019). A Unitive Worldview requires new mythologies that embrace paradox, 
complexity, and relational intelligence, fostering cultural artifacts that reflect interconnection rather 
than fragmentation. The arts have historically functioned as a medium for social change, as seen in 
the work of Bertolt Brecht, who used theatre to encourage critical reflection and participatory 
engagement (Brecht, 1964). Similarly, Bell Hooks (1994) emphasized the importance of cultural 
production in disrupting oppressive structures and fostering new ways of knowing, arguing that 
media and art must be actively engaged in the creation of liberatory worldviews. Visionary artists 
such as Alex Grey and movements like land art promote the reintegration of human consciousness 
with nature, reflecting an aesthetic shift toward relational and systemic thinking (Grey, 1998). 
Likewise, Indigenous storytelling traditions highlight the role of narrative in sustaining reciprocal 
relationships with the environment. 
 
Music and performance also play a central role in worldview formation. Brian Eno (1996) has 
explored how ambient music creates immersive soundscapes that expand cognitive perception, 
resonating with themes of interconnectedness and spatial awareness. Meanwhile, hip-hop, jazz, 
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and folk music have historically been used as vehicles for social resistance, weaving together 
personal and collective narratives to challenge existing paradigms (Rose, 1994). The Artivism 
Initiative, a growing global movement, highlights the intersection between art and activism. 
Artivism integrates creative expression with social and environmental advocacy, using artistic 
mediums to amplify voices, mobilize communities, and challenge oppressive structures (Lippard, 
1984). By fostering civic engagement and participatory art, Artivism transforms spectators into 
active agents of change. Examples include large-scale mural projects addressing climate justice, 
performance art that confronts systemic inequality, and digital campaigns that utilize visual 
storytelling to inspire grassroots movements. 
 
Digital media and emerging technologies are providing new opportunities, with virtual reality 
(VR) and interactive media enable immersive storytelling experiences that transcend traditional 
boundaries of identity and geography (Lanier, 2017). Douglas Rushkoff (2019) warns, however, 
that digital platforms also risk reinforcing fragmentation if not consciously designed to encourage 
systemic thinking. Efforts such as documentary filmmaking (e.g., Planetary by Guy Reid, 2015) and 
transformational media projects actively seek to shift public consciousness toward ecological and 
systemic awareness, demonstrating how media can be leveraged as a tool for worldview evolution. 
 
As such an approach continues to emerge, art, culture, and media will play a foundational role in 
shaping its narratives. By integrating aesthetics with philosophy, ethics, and participatory 
engagement, cultural production can serve as a catalyst for global transformation, offering new 
ways to perceive, experience, and embody interconnectedness. 
 
 12. Political and Economic Implications  
 
Governance and economic models are directly shaped by underlying worldviews. The dominance 
of growth-oriented capitalism aligns with dualistic and mechanistic paradigms, leading to resource 
extraction, systemic inequality, and environmental degradation. Alternative models, such as 
Raworth’s Doughnut Economics (2017), Ostrom’s Commons Governance (1990), and Fullerton’s 
Regenerative Capitalism (2015), suggest a shift toward regenerative, circular, and participatory 
systems. The Unitive Worldview promotes governance models that are decentralized yet coherent, 
participatory yet systemic, ensuring that institutions support rather than constrain human and 
ecological potential.  
 
Polycentric governance approaches demonstrate that decentralized management of common 
resources often leads to more sustainable and equitable outcomes than top-down governance 
models. David Bollier (2019) explores the potential of the commons-based economy, emphasizing 
how collective resource stewardship can replace extractive capitalist models. Michel Bauwens 
(2020) builds on this, advocating for peer-to-peer (P2P) governance and distributed systems that 
empower communities through open collaboration. Helena Norberg-Hodge (2016) highlights the 
importance of localization movements, suggesting that economic resilience is strengthened through 
decentralized governance and localized economies that foster well-being. The rise of platform 
cooperativism, as championed by Trebor Scholz (2016), demonstrates that digital and technological 
systems can be structured to promote equitable wealth distribution and participatory governance 
rather than corporate monopolization.  
 
Jason Hickel (2020) critiques the growth imperative in his work Less is More: How Degrowth Will 
Save the World, advocating for a post-growth economy that prioritizes well-being over GDP 
expansion. Similarly, Tim Jackson (2011) argues in Prosperity Without Growth that economic success 
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should be measured not by output but by human and ecological health. Mariana Mazzucato (2018) 
advances the idea that state-led innovation can drive mission-oriented economic strategies, 
aligning industrial policy with social and environmental well-being. 
 
The financial system plays a critical role in shaping economic worldviews. Thomas Piketty (2014) 
highlights the dangers of wealth concentration, while Stephanie Kelton’s (2020) work on Modern 
Monetary Theory (MMT) challenges the assumption that government budgets function like 
household finances, suggesting that fiscal policy should be used proactively to ensure full 
employment and public investment in regenerative economies. The emergence of decentralized 
finance (DeFi) and blockchain technologies offers tools for rethinking economic systems. Don 
Tapscott (2016) explores how blockchain can decentralize power, ensuring greater transparency, 
accountability, and financial inclusion. Brett Scott (2022) critiques digital financialization, warning 
that while blockchain presents opportunities for decentralization, it must be designed to serve 
collective interests rather than corporate monopolization. 
 
Amartya Sen’s (1999) Capability Approach emphasizes that economic development should be 
assessed not merely by income but by the real freedoms and opportunities available to people. 
Joseph Stiglitz, Jean-Paul Fitoussi, and Martine Durand (2018) argue for moving beyond GDP as a 
measure of success, promoting well-being metrics that consider ecological and social health. And 
initiatives such as the Wellbeing Economy Alliance (WEAll) have been attracting both local and 
national support. A transition to a regenerative political economy requires shifts in policy, 
education, and public consciousness. Naomi Klein (2019) advocates for a Green New Deal 
framework, integrating social justice and environmental sustainability into economic recovery 
plans. Indigenous economic models, as explored by Winona LaDuke (1999), emphasize reciprocity, 
stewardship, and long-term ecological thinking. 
 
The transition in economics and governance requires a paradigm shift from extraction to 
regeneration, from centralization to participatory governance, and from GDP-focused growth to 
well-being-oriented prosperity. By integrating insights from regenerative economics, commons-
based governance, and decentralization, societies can move beyond scarcity-driven competition 
toward cooperative and sustainable systems that serve both people and the planet. 
 
13. Practical Applications and Case Studies 

Real-world applications of the Unitive Worldview are already emerging and gaining global 
traction. The ecovillage movement, focused on sustainable and community-based living, is 
growing worldwide, with the Global Ecovillage Network (GEN) serving as a key convener and 
supporter of regenerative communities (GEN, 2023). Organizations advancing regenerative 
agriculture and conscious food systems include the Rodale Institute, the Land Institute, the Soil 
Food Web Institute, RegenAG, and the Conscious Food Systems Alliance (CoFSA)—each 
promoting holistic approaches to soil health, biodiversity, and food sovereignty (Rodale Institute, 
2022; CoFSA, 2023). Indigenous knowledge systems, as exemplified by the Maasai Mara 
community’s land management practices in Kenya, continue to model long-term ecological 
stewardship, integrating cultural traditions with wildlife conservation and sustainable tourism 
(Charnley et al., 2007). As both the Dasgupta Review (2021) and the IPBES Global Assessment 
(2019) emphasize, achieving a sustainable future requires a fundamental reorientation of education 
and policy toward ecological integrity and ethical responsibility. 
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Education is a primary contributor to worldview transformation. Traditional schooling often 
reinforces fragmented, industrial-era thinking characterized by compartmentalization and 
specialization. However, contemporary educational paradigms increasingly emphasize integral, 
experiential, and embodied learning approaches (Wilber, 2006; Ferrer, 2002). Initiatives such as 
Harvard Project Zero, known for advancing research into creativity, critical thinking, and deep 
learning (Project Zero, 2023); the MIT Media Lab, which integrates technological innovation with 
social and ethical awareness (Ito et al., 2019); and the Inner Development Goals (IDG) network, 
which fosters inner growth aligned with the UN Sustainable Development Goals (IDG, 2023), all 
aim to cultivate systems thinking, ethical intelligence, and relational consciousness in diverse 
learning environments. In parallel, global frameworks such as the Earth Charter, Global Education 
Futures, and Global Action Plan seek to enable transformational education that responds to 
complex planetary challenges through ecological responsibility, intergenerational equity, and 
human development (Earth Charter, 2000; Luksha et al., 2018). 

To scale a Unitive Worldview, educational reform must champion ecological literacy, fostering an 
understanding of interconnected ecosystems and humanity's role within them (Orr, 2004; Capra & 
Luisi, 2014). Additionally, educational systems should prioritize collaborative and 
transdisciplinary approaches, integrating cultural, scientific, and ethical dimensions to tackle 
complex global issues (Morin, 2001). Initiatives like the Learning Planet Festival (2025) exemplify 
efforts to build worldwide networks of passionate individuals and organizations dedicated to 
innovative learning methods, community engagement, and systemic transformation. 

Practical approaches such as Emergent Dialogue, developed by Thomas Steininger and Elizabeth 
Debold (2016) and Stacey Guenther’s explorations of States of Coherence (2022), exemplify how a 
Unitive Worldview can be practiced interpersonally. Their method supports transindividuation—a 
process where identity is co-created in relational presence, rather than merely asserted 
individually. This aligns with the work of the Presencing Institute, where the unitive principle of 
consciousness is seen as participatory and evolving, offering a praxis for bridging individual 
agency with collective coherence. 
 
Technology will play a pivotal role in actualizing the transition in education, offering scalable, 
accessible, and inclusive learning opportunities. Organizations such as the Learning Economy 
Foundation exemplify this through decentralized, blockchain-based credentialing systems that 
empower learners globally by validating skills transparently and securely. Additionally, innovative 
educational models like 42 Lisboa leverage AI-driven platforms for self-directed and peer-
supported learning, effectively dismantling traditional educational barriers and fostering 
collaborative, adaptable, and personalized educational experiences. 
 
14. Universities as Unitive Centers for Planetary Wisdom and Regeneration 
 
Historically, the university has adapted across civilizations and epochs, from Nalanda to the 
Academy of Athens, the House of Wisdom to Timbuktu. Yet today, it faces an existential rupture. 
As Luksha and Taddei (2023) argue, we are witnessing the end of the Golden Era of universities 
and the onset of a "second life" for academia—a reorientation from knowledge as commodity to 
knowledge as commons. The university, they contend, must serve not only as a knowledge hub, 
but as a societal bridge-builder, weaving together epistemic, ecological, and ethical intelligence in the 
face of polycrisis. These historic institutions differed significantly from the modern Western 
university model in their implicit and explicit transmission of worldviews. Nalanda promoted a 
cosmology rooted in interdependence, ethics, and enlightenment; the House of Wisdom translated 
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and synthesized knowledge across Greek, Persian, Indian, and Arab traditions, fostering a 
pluralistic epistemology; and Timbuktu's University of Sankoré was embedded in Islamic 
scholarship that emphasized justice, spiritual growth, and community service. By contrast, the 
Western model, particularly since the Enlightenment, has prioritized rational empiricism, 
disciplinary specialization, and material progress as dominant epistemic norms (Makdisi, 1981; 
Kumar, 2013; Harris, 2008; Elman & Syed, 2010). 
 
This shift has led modern universities to often convey a mechanistic and anthropocentric 
worldview rooted in the logics of industrial modernity, promoting separation between mind and 
body, human and nature, knower and known. As Filippo Dal Fiore (2025) and others have noted, 
such a worldview is increasingly misaligned with the needs of a polycrisis world that demands 
holistic, integrative, and life-affirming forms of knowing. Drawing from the Sankoré University in 
Timbuktu and Nalanda in ancient India, it is evident that historically significant knowledge 
systems were pluralistic, spiritually integrated, and communally oriented. Contemporary calls for 
decolonizing academia can take inspiration from these institutions’ emphasis on moral formation, 
cosmological literacy, and the integration of sacred and empirical knowing. The challenge and 
opportunity before us is to recover and reimagine the university as a place where worldviews are 
cultivated, not just curricula delivered—a site of civilizational renewal, not just credentialism. 
 
Otto Scharmer (2023) similarly positions the 21st-century university as an innovation ecology for 
human and planetary flourishing. Rather than focusing on content delivery or credentials, the 
university should cultivate the praxis of regenerating soil, self, and society through immersive 
learning journeys, action research, and real-world co-creation. The future university, he writes, 
must breathe with the pulse of the planet: sensing disruption, integrating complexity, and enabling 
collective agency. He argues that traditional universities, trapped in reductionist, materialist 
paradigms, often suppress holistic inquiry and inner development. Instead, a new academic 
paradigm must arise—one that embraces multiple ways of knowing, honors the sacred dimensions 
of learning, and positions academia as a sanctuary for human flourishing and planetary healing. 
 
These perspectives converge on a vital reframe: the university is not merely an institution—it is a 
living structure and process, embedded in bioregions, animated by purpose, and entangled with 
the future. This requires profound shifts: 
 

• From disciplinary silos to transdisciplinary ecosystems 
• From elite knowledge gatekeeping to commons-based knowledge creation 
• From hierarchical governance to participatory stewardship and civic imagination 
• From cognition alone to integration of inner, relational, and systemic intelligences 

 
To operationalize this transition, the university must serve as a regenerative infrastructure across 
four interlinked domains: 
 

Domain Regenerative Role of the University  

Education Optimise unitive values and worldviews, Foster transformation literacy, deep 
ecology, and ethical leadership through experiential learning  

Research Prioritize emergent, post-disciplinary, and place-based inquiry that serves 
community and planetary well-being  

Culture Cultivate empathy, storytelling, and pluralistic worldviews through arts and 
dialogue-based pedagogies  
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Societal 
Engagement 

Act as a bridge between generations, sectors, and communities to co-create 
regenerative futures  

 
Table 2: Regenerative Role of the University 
 
As humanity enters a decisive century marked by ecological destabilization, technological 
disruption, and cultural fragmentation, the university must undergo its own metamorphosis. No 
longer can it remain an ivory tower for elite knowledge production or a passive extension of 
industrial modernity. Instead, universities must reclaim their deeper civilizational role as the 
cultivators of living systems: dynamic ecologies of learning, transformation, and planetary 
stewardship. 
 
15. Addressing Criticisms and Challenges 
 
Transitioning to a Unitive Worldview is a profound shift that inevitably encounters multiple 
criticisms and significant institutional challenges. One major area of concern is epistemic 
relativism—the fear that acknowledging the validity of diverse perspectives can lead to a situation 
where all viewpoints are considered equally credible, potentially undermining objective scientific 
rigor and empirical standards. However, multiplicity in learning and understanding ourselves and 
our world forms the rational foundation for a complementary interrelation and mutual respect in 
the world, and strong epistemological foundations that integrate empirical science with indigenous 
wisdom can ensure that such approaches remain both rigorous and grounded.1 
 
Central to addressing epistemic relativism is the concept of ecologies of knowledge, a subject 
extensively explored by Boaventura De Sousa Santos. Santos advocates for recognizing and 
valuing diverse forms of knowledge—particularly those marginalized by dominant Western 
epistemologies—and emphasizes creating dialogue between scientific, indigenous, and local 
knowledges. His approach highlights the necessity of epistemological pluralism, asserting that 
different knowledge systems can co-exist without compromising scientific validity, provided there 
is mutual respect and meaningful dialogue (Santos, 2007, 2014). This concept aligns closely with the 
Unitive Worldview's intent to integrate diverse epistemologies and provides a robust framework to 
respond to critiques of epistemic relativism by emphasizing rigor, methodological transparency, 
and mutual validation of knowledge claims. 
 
Another significant critique involves the commodification and dilution of profound spiritual and 
ecological concepts into consumerist Western markets (Carrette & King, 2005; Loy, 2002; York, 
2001). Addressing this challenge requires sustained ethical vigilance and clarity of intent within 
educational, economic, and cultural institutions (Eisenstein, 2011; Macy & Brown, 2014; York, 
2001). Genuine engagement with and respectful learning from wisdom traditions, along with 
robust public discourse, can help preserve the integrity and transformative potential of these 
insights.  
 
Additionally, institutional resistance is a formidable challenge. Existing Western economic and 
political structures that have been deeply rooted in dualistic and extractive paradigms present 
significant barriers to change. Dualistic and extractive paradigms underlying modern economic 
systems prioritize short-term gain, economic growth, and exploitation of natural resources, 
creating barriers to adopting integrative and regenerative alternatives (Eisler, 2007; Klein, 2014; 
Shiva, 2008). Effective transition strategies must therefore include intentional policy advocacy, 
transformative education programs, and strategic alliances with influential stakeholders. 
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Successful systemic change requires strategic interventions across policy, education, and 
collaborative alliances to reshape institutional priorities and embed integrative principles within 
governance frameworks (Fullerton, 2015; Laszlo, 2014; Raworth, 2017).Highlighting successful case 
studies and demonstrating measurable benefits of unitive principles in governance, economics, and 
education can effectively address scepticism and build momentum toward systemic adoption. 
Documented evidence of successful integrative and regenerative approaches in governance, 
economics, and education provides credibility and practical insight, supporting the adoption and 
scaling of unitive principles in broader societal contexts (Norberg-Hodge, 2016; Scholz, 2016; Wahl, 
2016). 
 
16. Future Research and Actionable Next Steps 
 
The continued evolution and widespread adoption of a Unitive Worldview requires sustained 
research, strategic engagement, and practical implementation. Future research priorities should 
include the development of robust, empirically-grounded metrics capable of measuring worldview 
shifts at both individual and societal levels. Establishing clear indicators and benchmarks will 
facilitate the tracking of progress and inform policy and educational initiatives aimed at promoting 
worldview evolution. Additionally, interdisciplinary research focused on designing governance 
frameworks that actively integrate unitive principles such as participatory decision-making, 
ecological stewardship, and intergenerational ethics is crucial. 
 
To operationalize this research, several actionable steps can be pursued. First, expanding and 
deepening public discourse through diverse media, educational forums, and global platforms will 
raise awareness and foster dialogue around the necessity and benefits of adopting a Unitive 
Worldview. Secondly, developing advanced AI and digital tools specifically designed for 
integrative sense-making and complex systems analysis can significantly enhance collective 
intelligence and decision-making capabilities. Such tools can facilitate more inclusive, 
participatory, and informed governance practices. 
 
Third, embedding worldview education across institutional curricula—from primary education to 
professional training—can accelerate the necessary cultural shift by fostering holistic thinking, 
ethical sensitivity, and systemic awareness among future leaders. Lastly, building global coalitions 
and strategic partnerships among scientific communities, spiritual traditions, indigenous 
knowledge holders, policymakers, educators, and activists can create a robust network of mutual 
support, facilitating the sharing of best practices and collaborative problem-solving. These 
collective efforts will lay a strong foundation for addressing the complexity of contemporary global 
challenges, fostering a resilient, equitable, and flourishing planetary society. 
 
17. Conclusion 
 
As humanity stands at a crossroads of escalating global crises and transformative potential, the 
emergence of a Worldview and Narrative  offers a necessary paradigm shift—one that integrates 
scientific inquiry, ecological consciousness, wisdom traditions, and participatory governance. The 
limitations of past worldviews, whether reductionist materialism or ungrounded spiritualism, have 
contributed to the fragmentation and instability we now face. By embracing an integrated 
epistemology, recognizing the interconnectedness of all systems, and adopting principles that 
prioritize planetary and intergenerational well-being, we can move toward a more resilient, ethical, 
and sustainable future. A Unitive Worldview is a way of seeing and understanding reality that 
emphasizes interconnection, relationship, and co-creation. It transcends the fragmented paradigms 
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of dualism, materialism, and hyper-individualism by recognizing that all life exists within 
dynamic, living systems—where self, other, society, and nature are inseparably linked. 
 
At its heart, a Unitive Narrative tells the story of our shared becoming: that we are not isolated 
beings navigating a dead universe, but expressions of an evolving cosmos grounded in meaning, 
presence, and mutual care. Rather than ask, “What can I control or accumulate?”, the Unitive lens 
asks, “What am I part of, and how can I participate more consciously and compassionately?” 

 
Key Features of a Unitive Worldview: 
 
• Relational rather than reductionist 
• Developmental rather than fixed 
• Participatory rather than extractive 
• Multicultural and Pluriversal rather than monocultural 
• Living Systems-Oriented rather than mechanistic 
• Ethically Generative rather than rule-bound 

 
Theme Key Insight Implication for Practice 

  
Worldview 
Evolution 

Humanity is transitioning from 
dualistic and fragmented paradigms 
to a relational, participatory 
worldview. 

Support worldview literacy in 
education, leadership, and 
communication strategies. 

Unitive 
Worldview 

The Unitive Worldview integrates 
science, spirituality, Indigenous 
wisdom, and systems thinking. 

Encourage cross-disciplinary 
dialogue and integrative frameworks 
in policy and learning. 

Consciousness 
and Embodiment 

Healing and flourishing require 
embodied, trauma-informed, and 
culturally coherent approaches. 

Promote somatic, relational, and 
community-based mental health and 
wellbeing practices. 

Wellbeing 
Measurement 

There is global momentum to 
redefine progress through holistic 
and culturally relevant wellbeing 
metrics. 

Adopt inclusive, developmental, and 
values-based frameworks such as 
Eco-Systemic Flourishing. 

Future 
Generations 

Intergenerational justice is gaining 
legal and moral traction in 
governance and global policy. 

Institutionalize foresight tools and 
long-term wellbeing mandates at 
national and global levels. 

Language and 
Perception 

Language shapes reality: relational, 
verb-based, and indigenous 
grammars promote holistic 
worldviews. 

Shift narratives in education, media, 
and governance to foster systems 
awareness and empathy. 

Mathematics and 
Meaning 

Emerging mathematical models (e.g. 
process geometry, transfigural logic) 
reflect the relational nature of life. 

Integrate living systems mathematics 
into science education and design 
methodologies. 

Trauma and 
Collective Healing 

Healing personal and collective 
trauma is foundational for societal 
transformation. 

Invest in inner development, social 
coherence, and cultural regeneration 
initiatives. 

Education and 
Universities 

Learning ecosystems must support 
planetary consciousness and systemic 
resilience. 

Transform universities into unitive 
hubs for transdisciplinary innovation 
and civic renewal. 
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Governance and 
Ethics 

Regenerative governance integrates 
care, complexity, and moral 
imagination. 

Develop ethical frameworks that 
honor relational responsibility, 
inclusion, and planetary health. 

 
Table 3: Key Features of a Unitive Worldview 
 
       Five Core Principles 
 
In the face of escalating global challenges, the need for a unitive and sustainable worldview has 
never been more urgent. Such a perspective is grounded in five core principles that foster ethical, 
systemic, and regenerative engagement with the world.  
 
    1) Right Relationship, emphasizes reciprocal and ethical interactions between humans and 
nature, drawing from ecological ethics and Indigenous wisdom to promote sustainability and 
planetary stewardship, including the promotion of dignity and meaningfulness for both human 
and non-human lives (Kimmerer, 2013; Plumwood, 2002, Godfrey-Smith, 2024).  
 
    2) Systems Thinking recognizes the deep interconnectivity of all systems, highlighting the 
importance of feedback loops and emergent complexity in shaping social and ecological resilience 
(Meadows, 2008; Capra & Luisi, 2014).  
 
    3) Integral Epistemology integrates empirical science, wisdom traditions, and direct experience, 
enabling a multidimensional and transdisciplinary approach to knowledge (Wilber, 2006; Ferrer, 
2002).  
 
   4) Participatory Decision-Making, which fosters decentralized, adaptive, and community-driven 
governance models that enhance collective agency and legitimacy (Ostrom, 1990; Fung, 2004).  
 
   5) Intergenerational Ethics underscores the responsibility to prioritize long-term planetary well-
being, ensuring that decisions made today safeguard the interests of future generations (Jonas, 
1984; Raworth, 2017).  
 
Together, these principles provide a robust and actionable framework for addressing 21st-century 
challenges, fostering a regenerative and inclusive future that aligns with both human flourishing 
and ecological integrity. 
 
Philosopher and metaphysician Forrest Landry offers a unique and timely perspective on the 
nature of reality that explores consciousness as relational flow. In his Immanent Metaphysics (2023) 
Landry proposes that the fundamental building blocks of existence are not objects or things, but 
relationships and choices. Rather than viewing the world as a collection of separate entities, Landry 
invites us to see it as an interwoven tapestry of interaction—where meaning and being arise 
through connection. His work reframes consciousness not as an isolated phenomenon in the brain, 
but as something co-arising with the world itself, shaped by perception, participation, and ethical 
choice.  
 
This deeply relational philosophy supports the Unitive call to transcend the false divisions between 
self and other, mind and matter, and inner and outer, offering a grounded metaphysical 
foundation for living in harmony with a participatory, interconnected universe. It suggests that we 
need to revisit: 
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• How we know what we know. 
• How our mind shapes our world. 
• How restoring balance between being and doing, experience and abstraction, self and 

other could be key to a wiser future. 
 
and has highlighted that:  
 

• We co-create reality through the type of attention we give the world. 
• There’s a reverberative relationship between consciousness and the world — not merely 

receptive or generative. 
• True knowledge requires integrating reason and imagination, clarity and mystery. 
• Emergence offers a counter-model to mechanistic design.  
• Rather than controlling outcomes, regenerative systems should cultivate the conditions for 

life to self-organise—through relationship, responsiveness, and receptivity. 
• Wisdom arises not from top-down plans, but from bottom-up, context-sensitive 

coherence. 
 
This paper has outlined the historical evolution of worldviews, the challenges of the metacrisis, 
and a framework for transitioning into a more holistic paradigm, but the real work lies ahead—in 
the lived application of these principles across governance, education, economics, and culture. The 
Unitive Worldview is not simply a theoretical construct; it is a practical and necessary foundation 
for addressing the challenges of the 21st century. By fostering systemic awareness, ethical 
engagement, and collaborative innovation, humanity has the potential to co-create a future that 
honors both scientific progress and existential depth, individual agency and collective 
responsibility, material sustainability and spiritual insight. The task before us is immense, but so is 
the opportunity—to realign with the deeper patterns of life and build a world that thrives in right 
relationship with itself. 
__________________________________________________________________________________ 
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